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PAKISTAN

Ambedkar Day Seminar 2017
th

The 10 International Seminar on the topic
“Ambedkar's Role to Empower women” was held on
18, May 2017 at Al-Razi Hall, New Campus, University
of the Punjab, Lahore. It was attended by around 250
guests. Dr Muhammad Akram Choudhary, Ex Vice
Chancellor Sargodha University, was the Chief Guest.
Four Indian scholars and activists namely Dr. Parmod
Kumar, Dr Anu, Mageshraj Dahiwale and Ms. Manjula
Pradeep also graced the
occasion. The seminar was
arranged by Sir Ganga Ram
Heritage Foundation
(SGRHF) in collaboration
with Centre for South Asian
Studies (CSAS), University of
the Punjab, Lahore.
Director SGRHF welcomed
and thanked the Chief Guest,
faculty, audience and the
participants from India. He
briefly threw light on the theme of
the seminar ''Ambedkar's Role to
Empower Women''. He highlighted
that women empowerment is very
imperative for the socio-economic
development of society as per the
teaching of Dr Ambedkar. In his
address, Indian activist Mangesh
Raj Dahiwala praised Lahore its
people and food. He indicated that
the oppression of women in the
subcontinent is linked with
problem of caste system coming
since centuries.
Endogamy
(arranging marriage of the people
only in your own caste, class or
circle) is a black feature of caste
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system. He emphasized on empowerment of women as
necessary to break the caste system characterized
with discrimination among human beings. He stressed
on the need of spreading love and peace in the society;
without love and respect you cannot be called as
human being. The magic of love can bring radical
change in the society. Indian activists Manjula Pradeep
said that she reached to her current position only due
to Dr Ambedkar's ideology.
She talked about the tough
experience of her journey as a
women working in a rigid
caste based society; she
experienced inequalities and
demoralization mainly
because of Hindu code book
Manusmriti. She said that the
teaching of Dr Ambedkar
made people and society to
recognize the rights of Dalits
and we shall continue this
Talked about the tough
struggle for Dalits rights. She
highlighted that Dr Ambedkar, chief
experience of her journey
architect of Indian constitution, less
as a women working in a
than two months before his death
rigid caste based society;
rejected Hinduism and embraced
she experienced
Buddhism
as a religious solution to
inequalities and
the problems of untouchables. She
demoralization mainly
highlighted that she also converted
because of Hindu code
book Manusmriti. She said to Buddhism last year "it was very
challenging as I was the only one in
that the teaching of Dr
m
y family who embraced
Ambedkar made people
Buddhism". In India, our women are
and society to recognize
s
truggling for women
the rights of Dalits and we
empowerment.
I along with other
shall continue this
women of diverse community
struggle for Dalits rights.
organized
a movement 'Chalo
Manjula Pradeep
Nagpur' to end gender based
MINO-VIEW April - June 2017

culture of violence within our homes, communities
and societies. Nagpur is significant for anti-caste
movement, it is headquarter of RSS which represent
Manuvad and Hindutva thought and here BabaSaheb
embraced Buddhism also. This protest of Nagpur was
against Brahmical Castiest patriarchy and exposing
hollowness of Manusmriti. The credit of this passion
and strength goes to Dr Ambedkar. Indian Scholar
Professor Parmood Kumar said women liberty,
equality and respect are crucial for women
empowerment. Education is the key to women
empowerment. We should wipe out at all levels gender
discrimination and
nurture our kids and
students in an
atmosphere of gender
equality. There is great
violence against
women in houses and
outside. We should
make inner resolve to
consider women equal
in order to empower
women, only then we
can make a more just
and equal society to
create a better
atmosphere. Another
Indian Scholar Dr Anu Mehra said that before coming
to Pakistan she was very afraid and reluctant because
of the wrong picture the newspaper and media of India
present about Pakistan. However, after spending few
day, she found a totally different atmosphere and was
happy, relaxed and comfortable. Talking about women
empowerment, she said Manu laws are prevailing in
India according to which women are slave, animal and
should be treated with violence. Before Dr Ambedkar
Hindu Code Bill effort, forced widow marriage with her
husband's brother, sati pratha in which wife was burnt
in the funeral fire of her husband existed. Killing of girl
child at the time of birth, no right of women in the
property, curse of dowry system, these practices still
exist in the society in some form. The evil of rape exist
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in the society and is on the rise. She highlighted that
still women are not provided the respect and dignity as
provided under women rights protection laws and
constitutional provisions. She said we have to carry
our fight in most focused and astringent way, fight the
cause of women issues. Women should not be
discriminated but should be treated on the basis of
equality. The Chief Guest Dr Muhammad Akram
Chaudhary Ex VC Sargodha University welcomed and
thanked the audience, faculty members and guest
speakers from India. He said that Dr Ambedkar is a
person in South Asia who stood up for social
structuring and talked
of rights of women
e q u a l to m e n . H e
discussed in detail
about Manusmriti
which is the sacred law
making code book of
Hindus and status of
women in this code
book. According to
manu women is a
a n i m a l , s l ave a n d
should not be given
freedom and treat her
with violence. He said I
consider Dr Ambedkar
as the savior of Indian women and every depressed
class. He said that Ambedkar always advised the
women to make organizations and raise their voice for
their rights. The Brahmins are the ruling class of India
despite being in minority as compared to depressed
majority class of Dalits. Therefore, majority class dalits
should all stand up and fight for their rights in political
and constitutional way without violence and
bloodshed. In 1927, Dr Ambedkar took out a rally in
which they burnt Manusmriti and recorded their
resolution and protest. Dr Ambedkar gave voice to the
downtrodden people. In the last year of his life he left
Hinduism and embraced Buddhism along with
thousands people.
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INDIA

Bhim Army is an
assertion of and
by Dalits against
oppression
By: Jignesh Mavani
As part of a well designed strategy, Uttar Pradesh after
Gujarat is being turned into another laboratory for
Hindutva. This model is based on the propagation of
large doses of violence against Dalits and Muslims,
while simultaneously pitting them against each other. In
his seminal text Annihilation of Caste, Babasaheb Bhim
Rao Ambedkar stated in
unequivocal terms that Hindu
society is a myth: “Hindu society as
such does not exist. It is only a
collection of castes. Each caste is
conscious of its existence. Its
survival is the be all and end all of its
existence. Castes do not even form a
federation. A caste has no feeling
that it is affiliated to other castes
except when there is a HinduThe Dalits of
Muslim riot.”
The Rashtriya Swayamsevak Sangh
(RSS) tries to materialize this in its
own sinister design. To create a
larger Hindu vote bank, the Sangh
has in recent years repeatedly tried
to galvanize Dalits and other
oppressed castes into a larger Hindu
vote bank, pitting them against
Muslims. After the Gujarat riots of
2002, the most visible manifestation
of this strategy is now being seen in
Uttar Pradesh. Certainly, it has
reaped the BJP rich electoral
dividends.
But even when they are pitted
against Muslims, Dalits are not given
any self-respect or dignity inside this
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'Hindu fold'. They continue to be treated as
untouchables. They are denied access to common
resources in the village and their lives are characterized
by brutal, everyday violence.
The same Dalit population recently attacked with
swords in Saharanpur, were
described as “Hindus” on the eve of
this Assembly elections. There
were also attempts to pit them
against Muslims and create a
communal polarization in the wake
of a programme called by local
Sangh leaders to commemorate
Ambedkar.

Saharanpur
amongst whom the Bhim
Army - a gathering of Dalit
youth determined to fight
caste oppression - has
worked, refused to be footsoldiers in the Sangh's
game-plan. The Bhim Army
even gave a categorical
statement dissociating
itself from the communal
frenzy the RSS was trying to
create. In no time, the
'Hindus' (as the Dalits were
till then being called) had
reverted back to being
untouchables.

In both these instances, the Dalits of
Saharanpur amongst whom the
Bhim Army - a gathering of Dalit
youth determined to fight caste
oppression - has worked, refused to
be foot-soldiers in the Sangh's gameplan. The Bhim Army even gave a
categorical statement dissociating
itself from the communal frenzy the
RSS was trying to create. In no time,
the 'Hindus' (as the Dalits were till
then being called) had reverted back
to being untouchables.
The RSS tried to create communal
frenzy by keeping Ambedkar
symbolically in front. But when the
Dalits of Shabbirpur (a precinct in
Saharanpur) tried to install their
own Ambedkar statue so as to assert
their self-respect and dignity, all hell
MINO-VIEW April - June 2017

broke loose.
Now the Thakurs had for a long time
been preventing an Ambedkar statue
from coming up in the village. On this
particular occasion, in a show of
valour and caste pride, the Thakurs
took out a massive rally to honour the
Rajput ruler, Maharana Pratap. The
Dalit community objected to the loud
music being played by the Thakurs.
The clashes that followed are an
outcome of the Thakurs wanting to
teach the Dalits a “lesson” they will
never forget.
On the 11th day after the attack,
when I visited the Shabbirpur village
of Saharanpur, smoke was still
coming out of Dalit houses. They
recounted horrific details of the
attack by the dominant Thakurs
pregnant women being attacked by
swords, attempts even made to
throw a small child into the fire. As
the police stood mutely, over 60 Dalit
houses were burnt down.

But this is not a new
phenomenon. In the largely
feudal belt of western Uttar
Pradesh, relentless
harassment, intimidation,
threats and assaults on
Dalits are common. This is
why the Bhim Army came
into being. It is not merely
an expression of Dalits
d e f e n d i n g t h e m s e lve s
against upper castes, but an
assertion of and by Dalits
against the relentless
oppression they
continually face.

But this is not a new phenomenon. In
the largely feudal belt of western
Uttar Pradesh, relentless harassment, intimidation,
threats and assaults on Dalits are common. This is why
the Bhim Army came into being. It is not merely an
expression of Dalits defending themselves against
upper castes, but an assertion of and by Dalits against
the relentless oppression they continually face.
The betrayal by mainstream Dalit parties and their
inability to take on feudal forces as well as communal
fascists has also fuelled this anger. The gathering fury of
Dalit youth is making these older Dalit parties look
increasingly irrelevant.
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Dadri, Una, Alwar, Latehar and now
Saharanpur. This is the roll call of
terror incidents against Dalits that
have taken place since Narendra
Modi became prime minister in
2014. The saffron brigade is so
brazen it believes it has a licence to
kill Muslims and Dalits. In 2014, the
numbers of atrocity cases against
Dalits were 39,000. In 2015-16, the
figure had increased to 47,000, while
the rates of conviction have come
down. The desperation on the part of
Hindutva forces to turn this country
into a Hindu Rashtra is leading to
bloodshed and violence. Saharanpur
is just another example of this
strategy.
But the situation is far worse on the
ground. Beyond these reported caste
atrocities and instances of direct
violence, the spiralling agrarian
crisis, industrial stagnation and antipeople policies like demonetization,
have exacerbated the cost of living
for the poorest of poor Indians. We,
Dalits, belong to that category.

We need to unitedly fight and defeat
the Sangh's 'manuvaad' which employs the instruments
of this neoliberal economy to pit human against fellow
human. The Bhim Army is able to see through these
nefarious designs. That is why it is emerging as a key
player in this decisive battle against communal fascists
and for a true equality amongst all Indians - just like
Babasaheb Bhim Rao Ambedkar had once dreamed
about in his book, also called the Constitution of India.
Source: The Indian Express
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INTERNATIONAL

UN Members States:
India must do more to
uphold the rights of Dalits
At the UN review of the human rights situation in
India, more than a dozen UN Member States
recommended actions to ensure the rights of Dalits.
The recommendations come following reports and
statements from civil society, including Dalit rights
organizations, documenting the lack of
enforcement and protection of the human rights of
Dalits in India.
Several states addressed the need to introduce new
policies and implement existing ones to prevent
violence and attacks against Dalits, as well as ensuring
justice for victims of such crimes. Others addressed the
need to ensure free and compulsory universal education
and prioritise anti-discrimination measures in its
provision, protect the rights of Dalit women and uphold
the countries anti-discrimination policies in practice.
Thirteen recommendations directly addressing caste or
Dalits are included in the final report.
Ahead of the review a UPR fact sheet on caste-based
discrimination and a Joint Stakeholders' Report on
Caste-Based Discrimination in India, were prepared and
released by the National Campaign on Dalit Human
Rights (NCDHR). An Alternative report by The Working
Group on Human Rights in India also included a specific
section on Dalit rights.
The reports document that caste-based discrimination,
social exclusion and untouchability practices continue
to exist in all the spheres of Indian society. Atrocities
against Dalits and Tribals are increasing every year and
particularly heinous crimes are being targeted against
Dalit Women.
Despite the concerns raised by civil society and member
states, participants at the UPR review comment that the
Indian delegation failed to give convincing assurances that
concrete steps to improve the situation would be taken.

“The position of Indian Government in the 2017 UN UPR
review has been defensive stating introduction of new
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amendments to the SCs and STs (Prevention of
Atrocities) Act 1989. Introducing new amendments
alone will not address structural caste based
discrimination and atrocities inflicted against Dalits and
Adivasis,” said Ramesh Nathan from the National
Campaign on Dalit Human Rights (NCDHR).
“The State must recognize that there is a consistent
failure to protect Dalit and Adivasis from violence by not
ensuring effective implementation and monitoring of
such laws. I strongly feel that there is a tendency to
minimize the significance of the problem by the
insensitive Police and Judiciary, who enjoy the impunity
and caste bias in their own way,” he continued.
The States who brought recommendations to the floor
were spread across Asia, Europe, South America and
North America, thus showing the global nature of the
concern over this issue.
“We are encouraged to see that many UN member states
are speaking out against caste discrimination. However,
we are yet to witness the Indian Government truly
stepping up to the plate, despite some excellent
legislation being in place, and taking a serious swing at
combatting this heinous form of discrimination.” Said
IDSN Acting Director, Meena Varma.
“The Government of India should be a committed
member of the team fighting discrimination and address
the needs of the scheduled castes and tribes,” she
continued.
Several other issues relating to the rights of Dalits were
also raised, including the need to secure protection for
human rights defenders and concern over the
detrimental effects of India's Foreign Contributions Act
(FCRA), blocking funding for thousands of civil society
organisations working to further human rights.
The review took place on 4 May 2017 in Geneva.
Source: International Dalit solidarity Network
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Curbing of Dalit uprising in
By: Manjula Pradeep
Shabbirpur village is located in Saharanpur district of
Uttar Pradesh state, India. There are around 2400
voters in Shabbirpur village. The village is dominated by
mainly the Rajput community followed by Dalits and
Kashyap community Shabbirpur is predominantly an
agricultural village with most of the agricultural fields
belonging to the dominant caste Thakur community.
Amongst the Dalits, around 25 to 30 families own
agricultural fields. Most of the Dalit families work as
daily laborers in the agricultural fields of the Thakur
community. They are mostly dependent on the Thakur
community for their livelihood.

statue of Baba Saheb Ambedkar on a 6 feet platform
inside the Ravidas temple (temple belonging to Dalit
community) of village - Shabbirpur, But the “Rajput”
objected to this and did not allow erecting the statute of
Baba Saheb Ambedkar on the pretext that there was no
sort of permission granted for this from the
administration. After this incident the “Rajputs”
announced that they would organize a Maharana Pratap
procession on 05.05.2017. Dalits of Shabbirpur village
opposed this on the same pretext that this procession
too did not have an administrative permission and they
cannot take out the procession from the village.

The Dalits in Shabbirpur with the vision of Baba Saheb
Ambedkar have struggled to be empowered in all
spheres of lives. It is to be noted that Mr. Shiv Kumar, a
Dalit, won the elections to the post of village pradhan
(Village President) in 2015, even though it was a general
seat and not a reserved one thus trying to empower
themselves politically. Dalits in the village are also
empowering their children with education. The socioeconomic empowerment of Dalits in this village and
neighbouring villages is seen as a big blow on the
hegemony imposed over Dalits by the feudal forces for
long.

On 5 May 2017, on the occasion of Maharana Pratap
Jayanti, a gathering of the Rajput community was
organized in the nearby Shimlana village of Saharanpur.
Rajputs from different parts of the region participated in
this programme and planned to take out a Maharana
Pratap procession, for which there was no permission
from the administration. While taking the procession,
the Rajputs deliberately took a procession passing
through Shabbirpur village and that also near the Dalit
settlement. The Rajputs were playing loud DJ music and
shouting slogans such as “Jai Sri Ram” and “Ambedkar
Murdabad”. When Dalits of the village asked for
permission papers to be shown for playing loud music
and taking out the procession, Rajput community
started attacking the Dalits who retaliated by throwing
stones. The Superintendent of Police, Saharanpur was
called and the DJ was stopped. The procession left the
village with the intervention of police officials. But the
Thakurs took offence to the Dalits stopping the DJ and
calling the police to stop the procession. What followed
for the next few hours was selective and targeted
burning of 55 houses of Dalits of Shabbirpur village.
Before the Thakurs set the houses on fire, they lootedjewels, cash, clothes and whatever they could lay their
hands on. The mob was armed with swords, spears,
lathis, iron rods, kerosene/petrol, and clearly had a plan

The Dalit youth and youth following the Bhim Army
movement of Shabbirpur village wanted to put up a
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of teaching the whole community
Thakur community have been
of Chamar a lesson. All the houses,
arrested for provocative social
and crop stored in front of Dalit
media posts under the IT Act and
houses were burnt. Everyone
members of the Dalit community
present in the area was attacked
are being considered under the
with swords. They attacked,
NSA Act for the same action.
burnt and destroyed 55 Dalit
It can be concluded that the
homes, burnt 11 motorcycles and
violence
may have been pretwo handcarts. They also attacked
planned
by
the Thakurs. The
the buffalos and cows of the
serious
issue
of the level of
Dalits. Several Dalit women in the
involvement and complicity of
v i l l a g e c o m p l a i n e d t h a t t h e The mob was armed with
BJP
political leaders must also be
assailants sexually harassed them. swords, spears, lathis, iron
probed.
All of this needs to be
Many of the assailants pulled down rods, kerosene/petrol, and
their pants, flashed their genitals at c l e a r ly h a d a p l a n o f objectively pursued in the police
them, and made obscene gestures. t e a c h i n g t h e w h o l e investigation to go towards who was
involved in motive, planning and
The assailants tried to cut off the
community
of
Chamar
a
intent.
The administration, in
breast of one Dalit woman, whose
sister in law intervened to protect lesson. All the houses, and particular the police, failed on
her and suffered injuries on her crop stored in front of Dalit serious counts to prevent, contain
lower back. The police's account, h o u s e s w e r e b u r n t . and stop the violence. It is imperative
t h ro u g h t h e p re s e n t S S P o f Everyone present in the t h a t t h i s l a r g e r p r o c e s s o f
accountability of the police and
Saharanpur, is that they did not
area was attacked with administration is not diluted or
anticipate violence would break out
after the procession exited the swords. They attacked, delayed and immediately put into
village, and it took them by surprise. burnt and destroyed 55 motion. Many Dalit families have left
The SSP claims that as soon as he was Dalit homes, burnt 11 the village and those left behind are
informed that mobs had gathered in m o t o r c y c l e s a n d t w o demanding resettlement in a place
where they will feel safe. This
thousands and were moving into handcarts.
immense
trust deficit of the Dalit
S h a b b i r p u r, h e c a l l e d f o r
community
must be addressed
reinforcements from the
through
tangible
immediate
and
long-term
measures by
neighbouring police stations. But it took them more than
the police and administration. Lastly, the larger
an hour to reach, and by then the violence was full-scale
background
of a resurgent Dalit community, which is
and the police was also heavily outnumbered.
moving ahead politically, socially and economically, and
The administration have also started to come heavily on
the resentment of dominant castes of this forward
the activists and leaders of Bhim Army, an organization
movement cannot be ignored, particularly for any longof Dalit youths in the area working for the rights of Dalit
term lasting peace. This must be acknowledged and
community. Several false charges have been filed against
ways must be found to address it going forward, with the
the founder member of Bhim Army, Mr. Chandrashekhar
involvement on an equal footing of all communities
Azad. Several Dalit youths have been arrested and put
involved.
behind bars in Saharanpur District Jail. Members of the
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DALIT GIRLS LEARN ABOUT THEIR RIGHTS IN THE VILLAGES OF RAUTAHAT

NEPAL
There is sand dust in the air. Little monkeys sit on the
road. The rain season is yet to come and the riverbeds
are dry. I see colorful trucks driving by. I am in the
Rautahat district in the Terai region of Nepal, near the
Indian border. I am here to visit the Dalit villages in
which the NNDSWO (Nepal National Dalit Social
Welfare Organization) works.
According to different estimates approximately
13,620 percent of the Nepali population are Dalits.
Caste discrimination is prohibited in the constitution
of Nepal but the Dalits still face discrimination. The
Dalits suffer from poverty, illiteracy, lack of education
and landlessness.
The NNDSWO is founded in 1982. It is the oldest
registered Dalit non-governmental organization in
Nepal. It has its background in the Dalit activist
movement against caste-based discrimination and
untouchability which started in the 1950s.
The NNDSWO does advocacy for the Dalit rights both
on national and international level. It also works at the
grassroots level with the communities to improve the
education, participation and livelihoods of the Dalits.
The NNDSWO is a member of the IDSN (International
Dalit Solidarity Network). Also the Dalit Solidarity
Network in Finland is part of the IDSN.
Discrimination when using the water tap
The executive director of the NNDSWO Mr. Mohan
Singh Sunar took me to our first destination, the
Paswan community in the Sakhuwa Dhamaura VDC.
The Paswan Dalits belong to the Madhesi Dalits. Two
other Dalit groups in Nepal are the Hill Dalits and the
Newar Dalits.
I got a very warm welcome as the villagers gave me
orange and yellow flower garlands and a bunch of
flowers. Sun is shining brightly, and there are cows and
goats resting in the village yards. I also see dried
animal manure on the ground which will be used as a
fuel.
The local people earn their livelihood by doing
seasonal work in agriculture and by making bricks.
Some of them may also go to India for seasonal work.
The villagers told me about the caste-based
discrimination they face in their everyday life. There is
discrimination when they access the public water tap.
The people from the upper castes don´t allow the
community members to use the tap at the same time
with them. In the local festivals the Dalits sit separated
from the other castes. They are discriminated also in
the temples.
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”Long live Samvad!”
The small house is full of happy laughter and talk. I sat
down in a circle with young teenage girls. We are in the
village´s Samvad center, which is like a girls´ club.
The Samvad centers are a project of the NNDSWO. The
centers are places where girls can discuss e.g. child
marriage, discrimination, menstruation and health
issues. The goal is to increase the awareness of the
girls about their rights, support their self-esteem and
encourage them to go to school. The word “Samvad”
means a dialogue.
The Samvad group where I visit has just started to
work. Majority of the girls in the group don´t go to
school. One reason is that the parents are not aware of
the importance of the education of the girls or they are
not aware that there is an opportunity for girls to go to
school. Other reason is that the children need to go to
work because of the poverty.
”Long live Samvad!” says every girl in the circle on their
turn and raise their hand. After that they introduce
themselves.
It is an important ritual. Introducing oneself is one of
the first things that girls are taught in the Samvad
center. It is a big step as the girls might look at the floor
or even cover their face when they first come to the
center. Introducing oneself is a way to build selfconfidence and make one visible.
In the Samvad center we also meet Shanti, a girl who
has participated in Samvad center activities earlier
and now goes to school. She is a role model for the
other girls. It is hoped that her example would
encourage the other girls also to go to school. Now
Shanti has encouraged two other girls to perform a
dance performance with her for our visitors.
During the same day I visited another new Samvad
group which is in the Raghunathpur VDC. Although the
groups have not yet worked for a long time, it can be
observed that the girls in both centers have already got
more confidence. In addition to the dance show two
girls sing to us. The songs are about the rights of the
girls and about the sanitation. The latter song says “we
don´t need fancy mobile phones, we need a toilet”.
Source: Dalitien Solidaarisuusverkosto
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Is India's ban on cattle
slaughter 'food fascism'?

By: Soutik Biswas

There's nothing unusual about a lapsed vegetarian but
VT Balram said his decision was prompted by the
federal Hindu nationalist BJP government's attempt to
seize the people's right to eat what they wanted.
"I have been living without eating meat, fish or eggs
since 1998. But now the time has come break it and
uphold the right politics of food assertively," Mr Balram
said, while posting a video of him eating beef with
friends and fellow party workers.
The BJP believes that cows should
be protected, because they are
considered holy by India's
majority Hindu population. Some
18 Indian states have already
banned slaughter of cattle.

More recently, the chief of BJP's powerful ideological
fountainhead Rashtriya Swayamsevak Sangh
(National Volunteers' Organization) has called for a
countrywide ban on the slaughter of cows. And this
week, a senior judge said the cow should be declared a
national animal and people who slaughter cows
should be sentenced to life in prison.
Many say this is all contributing to effectively killing
India's thriving buffalo meat trade.
Earlier this week, several Indian
states opposed the federal
government's decision to ban
the sale of cattle for slaughter
a t l ive s to c k m a rke t s . T h e
government said the order was
aimed at preventing uncontrolled
and unregulated animal trade.

But millions of Indians, including
Dalits (formerly untouchables),
Muslims and Christians, consume
beef. And it's another matter, say
many, that there's no outrage against
the routine selling of male calves by
Hindu farmers and pastoralists to
middlemen for slaughter as the
animals are of little use - bullocks
have been phased out by tractors in
much of rural India, and villagers
need to rear only the occasional bull.

But the ban, say many, could end
up hurting some $4bn (£3.11bn)
in annual beef exports and millions
of jobs. There are some 190 million
cattle in India, and tens of millions
"go out of the system" - die or need
to be slaughtered - every year. How
will poor farmers sell their animals?

cattle.

whether the prescription of food

Indians now eat more meat,
including beef - cow and
buffalo meat - than ever.
Consumption of beef grew up
14% in cities, and 35% in
villages, according to
government data analyzed by
India Spend, a non-profit data So, as lawyer Gautam Bhatia says, the
journalism initiative. Beef is new rules are "perceived as
=
Why the humble cow is India's the preferred meat in north- imposing an indirect beef ban". He
most polarizing animal
eastern states like Nagaland believes the government will find it
difficult to defend them if they are
=
Human cost of India's meat
and Meghalaya. According to challenged in the court - one state
'ban'
National Sample Survey data, court, responding to a petition that
4
2 % I n d i a n s d e s c r i b e they violate the right of a person to
Ironically, the cow has become a
polarizing animal. Two years ago, a themselves as vegetarians chose what he eats, has already put
mob attacked a man and killed him who don't eat eggs, fish or the ban on hold.
over "rumours" that his family ate m e a t ; a n o t h e r b a s e l i n e
beef. Vigilante cow protection government survey showed The badly-drafted rules, Mr Bhatia
groups, operating with impunity, 71% of Indians over the age of says, are "an opportunity for citizens
and courts to think once again
have killed people for transporting 15 are non-vegetarian.
9
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choices is consistent with a Constitution that promises
economic and social liberty to all".

banning street food to clean up streets and enforce
hygiene standards.

'Dietary profiling'
Critics have been calling the beef ban an example of
"dietary profiling" and "food fascism". Others say it
smacks of cultural imperialism, and is a brazen attack on
India's secularism and constitutional values. Don't
laugh, but there could be a conspiracy to turn India
vegetarian, screamed a recent headline.

India has done the same in the past. Crops like BT
brinjal have been stalled by the government and
industrially manufactured food like Maggi noodles
banned temporarily amid claims they contained
dangerously high levels of lead. Scarcity has also led to
bans - a ban of milk sweets in the 1970s in Delhi was
justified because milk used to be in short supply.

'Unfit animals'
=
Why beef ban in Indian state undermines
secularism
"To the extent that this ban on cattle slaughter justifies
itself by speaking of 'unfit and infected cattle', it seems
=
The Indian state that is obsessed with beef fry
to invoke public health, but then stops short by not
banning the sale of goats, sheep and chicken as well,"
Many believe that the BJP, under Narendra Modi,
sociologist Amita Baviskar told me.
appears to be completely out of depth with India's
widely diverse food practices which have always been
"In fact, the public health argument leads logically to a
distinguished by religion, region, caste, class, age and
move towards better regulation like stricter checking of
gender.
animals for disease, more hygienic slaughter and
storage of meat rather than a flat-out ban."
Indians now eat more meat, including beef - cow and
buffalo meat - than ever. Consumption of beef grew up
Clearly, the ban appears to be working already.
14% in cities, and 35% in villages, according to
government data analyzed by India Spend, a nonprofit data journalism initiative.
"Selling red meat, even goat meat, in a BJP-ruled state is
now injurious to one's health. Who would want to risk
the wrath of the vigilantes?," says Dr Baviskar.
Beef is the preferred meat in north-eastern states like
Nagaland and Meghalaya. According to National Sample
Survey data, 42% Indians describe themselves as
As it is, she says, meat-eating habits of Indians have been
vegetarians who don't eat eggs, fish or meat; another
changing rapidly in the last couple of decades and the
baseline government survey showed 71% of Indians
chicken, once regarded as a "dirty bird", is now the most
over the age of 15 are non-vegetarian.
popular meat.
Governments have tried to impose food bans and
choices around the world, mostly using health and
environment concerns and hygiene concerns.
In the US, for example, groups have rallied against
subsidized vegetables, outlawing large sodas,
promotion of organic food and taxing fat. Bangkok is
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"I see a greater polarization taking place between red
states (meat-eating) and white states (chicken eating)
within the white states, meat-eaters will have to skulk
about, looking over their shoulder as they bite into a
beef kebab".
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BANGLADESH

Photo exhibition
'Unseen in Our Sight:
Dalits in Bangladesh'
underway at AFD
Every day we walk down the streets
of Dhaka but we never look back and
think about who keeps the streets
and sewer systems clean. They are
the unseen. They are overlooked from
our sight and mind. There are
between 5.5 to 6.5 million unseen
Dalits in Bangladesh. To recognize the
contribution of this community and
their resilience, Christian Aid
Bangladesh and Alliance Françoise de
Dhaka (AFD) has organized a solo photography
exhibition by renowned photojournalist GMB Akash
titled 'Unseen in Our Sight: Dalits in Bangladesh' at La
Galerie of AFD. The photographs were taken from
across Dalit communities in Bangladesh. Caste and
occupation based discrimination remains one of the
most severe and forgotten human rights abuses of the
twenty-first century. Many groups who face this type
of discrimination are identified as untouchables and
have taken on the identity of Dalits. Dalits in
Bangladesh face various forms of discrimination and
challenges due to their social status. The majority of
Dalit communities lives in poverty, receive poor
wages, experience segregation in various forms,
including rigid occupations, have less access to basic
amenities and have low levels of education and
literacy. These communities live around us, but often

The majority of Dalit communities lives in
poverty, receive poor wages, experience
segregation in various forms, including
rigid occupations, have less access to basic
amenities and have low levels of
education and literacy.
11

we do not recognize their existence. European Union
Ambassador and Head of Delegation Pierre Mayaudon
inaugurated the exhibition as chief guest on the
gallery premises; Dalit Women's Federation President
Moni Rani Das and Country Director of Christian Aid
Bangladesh Shakeb Nabi were present as special
guests. World renowned photojournalist GMB Akash
received more than 100 international awards. His
work has been published in 100 major international
publications. His exhibition has been held in most of
the world's prestigious museums and galleries.
Christian Aid works with people of all faiths and
nationalities in 45 countries across the world to
provide urgent, practical and effective assistance
where need is great, tackling the effects of poverty as
well as its root causes and also in the wake of disasters
and conflict. Christian Aid works to promote human
rights of marginalized groups and the attainment of
the SDG commitments. Currently, Christian Aid along
with partners has a series of programmes on Dalit
human rights which address the compound layers of
discrimination.
Source: The Independent
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Justice or Revenge in "Nirbhaya" verdict?
By: Anand Teltumbde
When the Supreme Court confirmed the death sentence
to four convicts in the 16 December 2012 gang rape and
murder of Jyoti Singh, also known as the Nirbhaya case,
the entire visitors' gallery burst into joyous applause in
Court. It was consistent with the unprecedented outrage
and indignation that the rape and brutal assault on Jyoti
Singh, a 23-yearold physiotherapy intern, had provoked
across the country. It might have been a rare occasion for
the Court to experience such a popular approbation,
which reverberated across the length and breadth of the
country. The popular sentiment expressed satisfaction
that justice had been done, but had it really? Awarding the
barbaric punishment of death for the crime of rape and
murder is rooted in a similar culture, and qualifies as
revenge, not justice. Instead of establishing how the case
was the “rarest of rare” by carefully weighing the
aggravating and mitigating factors, the Court invoked the
phrase “collective conscience” (read, mob mentality) to
justify it. There was no consideration of the mitigating
factors in the case in terms of convicts' age, socioeconomic background, the possibility of reform, or any
such aspect. There was little to no mention of the failures
of the police who are responsible for such crimes to a
large extent, nor any query about preventive steps.
Justice should be necessarily concerned with these
issues.
Rarest of the Rare
There is no doubt that the crime against the woman was
abominable. The six culprits not only sexually assaulted
her but, as reported by the media, inserted a metal rod
into her genitals and pulled out her entrails. Any civilised
society would react as it did. However, had this society
demonstrated similar sensitivity to at least a few of the
numerous cases of brutal rapes and murders before, it
would have been an absolutely commendable act. After
all, it was not the first crime of this kind. But the electronic
media, in its zeal for television rating points (TRPs),
handpicked and developed the case as an instance of
unprecedented brutality. The nomenclature “Nirbhaya”
too was its own innovation as was the metal rod theory,
which was uncritically accepted by the courts, from the
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lower to Supreme Court, to make it out to be the rarest of
rare cases. As a matter of fact, the word “iron rod” appears
in 104 places in the 400- page judgment, indicating the
decisive role it played in the Court upholding the convicts'
death sentence. As a matter of fact, the post-mortem
report prepared by the Singapore hospital (where the
victim received treatment) had confirmed that her uterus
and ovaries were intact. It directly contradicted the rod
theory because a rod could not reach the intestine
without breaking the uterus. How then could the media
manage to create mass hysteria over the incident? The
answer perhaps lies in the media leak that at least one of
the rapists of the middle-class girl belonged to the Dalit
community. Although mentioned in hush-hush tones, it
proved the crucial ingredient to ignite middle-class ire
into massive rallies and candle marches all over the
country. It took the form of a tsunami of protests with
other classes too joining in. There have been many
comparable cases before and after Jyoti Singh. However,
no other case has evoked similar outrage or would so
much as ring a bell with the class that came out in protest
for Jyoti Singh. In 2006, in a heart-rending incident at
Khairlanji, a Dalit mother along with her 19-year-old
daughter was brutally raped and tortured to death before
her two sons, who were also lynched to death by a village
mob. Their naked bodies were recovered with sticks
inserted in their genitals. But it failed to even create a
ripple among non-Dalits. When Dalits spontaneously
raked it up, they were brutally battered by the police, who
labelled them Naxalites following the insinuation of the
then home mini ster of Maharashtra. But even that failed
to move this class. On the contrary, they attempted to
trivialise it by touting it as an unfortunate incident that
happened because of the impertinence of the woman
provoking moral outrage among innocent villagers.
However, Khairlanji was not the first or the last such
crime against Dalit women. Countless cases of atrocities
against Dalits had occurred before Khairlanji and
continue at an accelerated pace thereafter (Teltumbde
2008). At present, six Dalit women are raped every day
and mostly with inhumane brutality. But neither do these
cases evoke any response from the society at large nor do
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they outrage the consciousness of judges to merit the
treatment of the rarest of rare. Perhaps Dalit rapes are a
normalcy for them!
A Deviant Normalcy
Rape itself is a deviant normalcy in Indian society. In
India, women's bodies are cultural sites of retribution to
settle sociopolitical scores. The infinite fragmentation
and hierarchisation of society made such contentions
potentially pervasive and correspondingly, the assaults
on women's bodies. Female bodies become the primary
target in any communal or national conflict. During
partition, more than 1,00,000 women were abducted and
raped on both sides. They were not just sexually violated
but brutalised in an attempt to signify the victory of the
aggressors. Many women had their breasts chopped off;
others suffered abuse and torture of their genitals-in
most cases leading to death (Das 1997: 59). Even in the
1984 Sikh massacre, women in general were abducted
and raped. In Gujarat 2002, Muslim women and girls
were brutally raped in public and killed before burning
their bodies. Many suffered the most bestial forms of
sexual violence-including rape, gang rape, mass rape,
stripping, insertion of objects into their bodies and
molestation (HRW 2002). Women's bodies, as political
sites, serve to display nationalism and power. Each
woman raped by the opponent becomes an object of
conquest. Thus, the nation state becomes a “Bharat Mata,”
a woman that needs to be protected from the outside
enemy. The normalcy of rape is embedded in caste
culture in which dominant castes assume control over
the bodies of lower caste women. In the not-so-distant
past, there were customs that mandated newlywed lower
caste women to be sent to the Brahmins on the wedding
night to consummate their marriage. It was prevalent
until the dawn of the last century in Kerala, but existed
variously in other parts of feudal India too. Incidentally,
the ideologues of the Sangh Parivar have proudly justified
the custom as the scientific method of improving the
breed of non-Brahmins (Golwalkar 1961: 5). This custom
is eclipsed by the spread of capitalist modernity but the
rapes of Dalits and Adivasis are not. They continue to
occur in large numbers and still appear to be part of the
life-world of Indians. The Indian cultural psyche views
women as the property of men, to be protected from
others. In corollary, rape is an inherent and unavoidable
sexualised event. The idea of a woman as pure, pious and
submissive is symptomatic of the trivialisation of the
rape culture. Dominant notions that women must be
subservient to men, sexual desires are male prerogative,
rape is a transgression of property (while women will be
blamed for arousing men), and social stigma ascribed to
the victims of rape and their families, have conditioned
even the in stitutional (police and judiciary) attitude
towards rape. Unfortunately, these are internalised by
women themselves. Their segregation in social arenas
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(for example, reserved coaches, seats in public
transport), often demanded by women themselves,
contributes to the trivialisation and normalization of
rape culture.
Death as Remedy
The popular obsession for the death penalty is also
informed by the Indian culture of revenge against one's
enemy, the idea of justice being caste-relative. The
empirical data shows that a vast majority of the death
penalty victims/convicts were Dalits, Adivasis and
minorities. The death penalty correlates with the
socioeconomic background of the subject (Lal 2016). The
Bara massacre of 34 uppercaste Bhumihars by the lower
castes in 1992 in retaliation to the killing of 10 Dalits in
the neighbouring Maine and Barsimha villages on 23
December 1991 by the private army of Bhumihar
landlords, Swarna Liberation Front (SLF), swiftly ended
in death penalty (recently commuted to life
imprisonment by the President) for the four convicts,
three of whom are Dalits. However, the uppercaste
murderers behind the several dozens of massacres in
Bihar get summary acquittals in a series of cut and paste
judgments by the Patna High Court (Teltumbde 2014).
Civil rights organizations have been pleading for the
abolition of the death penalty as it does not serve any
punitive purpose, least of all as a deterrent against crime.
International data indicates that countries that have
abolished the death penalty possess much lower crime
rates than those having death penalty (Bonner and
Fessenden 2000).
It may be revealing to note that rape cases in Delhi itself
have tripled between 2012 and 2016 in the aftermath of
Jyoti Singh (Chachra 2016). The National Crime Records
Bureau (NCRB) statistics also reveals an unabated rise in
rape cases. The total rape cases reported had in creased
by 2.9% from 24,206 in 2011 to 24,923 in 2012. But
thereafter, it shows a whopping rise of 35.24% to 33,707
rape cases in 2013, and another 8.98% to 36,735 cases in
2014. After the Supreme Court's confirmation, there
were three rapes that were reported in the media within
four days, one of them at Rohtak being far more brutal
than even Jyoti Singh's. The multidimensional crisis
unleashed by the free-market ethos associated with the
uncertainty of life opportunities for the youth leads to
alienation and frustration which appears to precipitate
into rapes. The remedy lies in uniform application of the
rule of law. The Jyoti Singh case is a classic example of the
media pandering to the instincts of people to serve their
commercial interests, and the government (and
judiciary) falling in line, eventually letting the country
regress into a dark abyss of medievalism.
Anand Teltumbde (tanandraj@gmail.com) is a writer and civil rights
activist with the Committee for Protection of Democratic Rights, Mumbai.
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The Idea of Women Empowerment
in 21st century: Relevance of
Ambedkarite vision & contribution
I measure the progress of a community by the degree
of progress which women have achieved.
Dr. B.R. Ambedkar

By Dr. Anu

Out of all the slogans in view of social change in 21st century, the
idea of women empowerment holds central significance across all
regions in our world. All visionaries have spoken about it from time to
time but the words of Dr B R Ambedkar in modern times seem to have
come out most visibly and fascinated the imagination of men and woman
alike. It is therefore imperative to know and understand what he visualized
in terms of women empowerment and larger notion of Social Change.
Modern living necessitates understanding each other's needs, aspirations,
faiths, and belief practices. We must learn to recognize and, as far as
possible, understand the different cultural configurations in which human
nature has expressed itself through indifferent religions, civilizations and
nationalities. Ambedkar felt that cause of women is most often overlooked
and need to be taken up in a prioritized way. Like Ambedkar, the National
Policy for the Empowerment of Women 2001, also admits, “The
underlying causes of gender inequality are related to social and economic
structure .............. and practices, Consequently, the access of women,
particularly those belonging to weaker section including Scheduled
Caste/Tribes Other Backward Classes and Minorities .......... To education,
health, and productive resources, among others is inadequate. Therefore,
they remain largely marginalized, poor and socially excluded.” Since
Ambedkar himself was a victim of oppression and discrimination in all its
severity, his views about women's oppression and equal rights are more
useful than anybody else's theory based on mere observation for the
feminist movement to strengthen its strategy for approaching the systemic
challenges and contradictions in a more pragmatic way to bring women to the
mainstream.
Dr. Ambedkar championed the cause of women as well as the miserable plight
of Schedule Castes
and Scheduled
Tribes throughout his
career. He discussed a
number of problems of Indian
women and sought for their
solutions in Bombay
Legislative Council,
in the Viceroy's
Assembly
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as the chairman of the Drafting
Committee and also in the
Parliament as the first Law
Minister of Independent India.

Ambedkar started arguing for
the liberation of women right in
the 1920s. When most of our
world was gripped by the charm
of political liberty, he was quick
to point out that unless we talk
about social liberty and the
equality of women in particular,
the idea of political liberty alone
would appear to be hollow. In
1918, Ambedkar demanded
separate electorate and reserved
seats for the Depressed Classes
in proportion to their
population. After fifty years of
the working of the Indian
Constitution, the Indian women's
demand for political reservation
and the lower status of other
disadvantage sections proves
that his theory is correct.

Historically, Ambedkar started
arguing for the liberation of
women right in the 1920s. When
most of our world was gripped by
the charm of political liberty, he
was quick to point out that unless
we talk about social liberty and the
equality of women in particular,
the idea of political liberty alone
would appear to be hollow. In
1918, Ambedkar demanded
separate electorate and reserved
seats for the Depressed Classes in
proportion to their population.
After fifty years of the working of
the Indian Constitution, the Indian
women's demand for political
reservation and the lower status of
other disadvantage sections
proves that his theory is correct.
Ambedkar started his movement in 1920. He started
fierce propaganda against the Hindu social order and
lunched a journal Mook Nayak in 1920 and Bahishkrit
Bharat in 1927 for this purpose.
His exposure to the west has influenced his perception
on feminist issues. it was a time when first wave
feminism had been coming to an end with the
achievement of franchise rights for women in Britain in
1918, and America in 1920 and Ambedkar's perception
of the women question, emphasizing their right to
education, equal treatment with men, right to property
and involvement in the political process resembled the
global feminist demands. It is well known that Ambedkar
has the habit of working for more than eighteen hours a
day without any difficulty. His reading habit helped him
to understand the feminist development in different
cultures and countries around the world.
According to Ambedkar, the society must be based on
reason, and not on atrocious traditions of caste system.
He found education, inter-caste marriage and interdine
as methods, which may eliminate caste and patriarchy,
maintained through endogamy. He articulated himself
on the women question very clearly:
My final words of advice to you are educate, agitate and
organize, have faith in yourself. With justice on our side I
do not see how we can lose our battle to me is a matter of
joy. You must abolish your slavery yourselves. Do not
depend for its abolition upon god or a superman.
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He also suggested strategies for
emancipation from oppression. He
found their emancipation in
Buddhist values, which promotes
e q u a l i t y, s e l f - r e s p e c t a n d
education. Ambedkar believes that
Buddha treated women with
respect and love and never tried to
degrade them like Manu did. He
taught women Buddha Dharma
a n d r e l i g i o u s p h i l o s o p h y.
Ambedkar cites women like
Vishakha, Amrapali of Visali,
Gautami, Rani Mallika, and Queen
of Prasenajjth who approached
Buddha, as evidences of Budda's
treatment of women as equals.
(Paul, 1993: 383-84) it was mainly
the Hindu culture and social
customs, which stood in the
headway of women's
empowerment.

In 1948 when the Hindu Code Bill
was introduced in parliament and
debated on the floor of the house, the opposition was
strong against the Bill. Ambedkar tried his level best to
defend the Bill by pointing out the Constitutional
principles of equality, liberty and fraternity and that in
the Indian society characterized by the caste system and
the necessary for a social change in which women have
equality in a legal frame system and the oppression of
women since women are deprived of equality, a legal
frame work is necessary for a social change in which
women have equal right with men. However, the Bill
could not withstand the opposition from the Hindu
orthodoxy. In reality, the Bill was a threat to patriarchy on
which traditional family structure, was bounded and
that was the major reasons behind the opposition.
Therefore, on the eve of the first elections in 1951 Prime
Minister Jawaharlal Nehru dropped the Bill by saying
that there was too much opposition. On this issue the
then Law Minister Dr. Ambedkar resigned. His
explanations for resignation show how the parliament of
independent India deprived its women citizens of even
basic rights. His resignation letter dated 27th September
1951.

Conclusively, one may say that Society is in a continuous
process of evolution. It will take several decades for
these imbalances to be rectified. Education of both men
and women will lead to change in attitudes and
perceptions. It is not easy to eradicate deep-seated
cultural value, or alter traditions that perpetuate
discrimination. The vision and mission of Dr B R
Ambedkar would be a guiding milestone in that.
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